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Epilogue 2020 

This Korean language edition of Sexism and the War System appears on the 35th 
anniversary of its publication (Teacher’s College Press, 1985) and the 20th 
anniversary of UN Security Council Resolution 1325 on Women Peace and Security 
(2000), a major landmark in women’s challenge to the war system. Also to be 
celebrated is the significant increase in concern with gender issues in both peace 
research and action made among the realms to which the book was addressed, 
peace research and peace movements, and women’s studies and feminist 
movements. Some of the hoped for convergences of those fields have been 
achieved, yet their respective goals, an end to armed conflict and gender equality 
are still primary challenges to all who strive for justice and peace. Patriarchy still 
prevails as the institutional foundation and primary framework of thought of most 
societies, and in recent years there has been a severe backlash in opposition to the 
human rights of women.  The binary classifications and reductionism of patriarchal 
thinking may well lead to the death of this planet and the civilizations it has hosted. 
Lethal conflicts rage and women are egregiously abused and oppressed as world 
society comes ever closer to collapse.  It is still palpably true that without women’s 
full and equal political and social equality and the renunciation of war, that collapse 
is not likely to be avoided.  “The war system is the major obstacle to women’s 
equality, and war will not be overcome without the full and equal participation of 
women in the public order” (Epilogue, Sexism and the War System, Syracuse 
University Press, 1996, p. 98); and without that participation, neither will the three 
“meta crises” we now face, the despoliation of Earth, human inequality, and the 
“forever wars,” in which lurks the threat of nuclear annihilation. These three crises, 
interrelated each to the other two through their common roots in patriarchy, 
propel us toward potential planetary collapse. 

Without the eradication of these roots, the misogyny, militarism, materialism and 
environmental recklessness of today’s global patriarchy, a techno-financial, 
capitalist hierarchy, imposed by the vast economic and excessive military power 
wielded by male elites, will continue to threaten the survival of all living systems.  
In response, feminist peace scholars challenge, ever more vigorously, the dominant 
patriarchal modes of thinking, cultural norms and institutions that exploit and 
oppress both men and women of all gender identities, all ages, at all levels of 
society.    
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I hope this translation of explorations into the misogynist roots of war prove useful   
to Korean, feminist scholar activists in their own efforts to challenge these bastions 
of sexism and the war system, and inspire them to work toward the full realization 
of UNSCR 1325 on Women Peace and Security. That resolution is now being 
invoked widely to validate women’s local and regional peace building. Under the 
guidance of the Global Network of Women Peace-builders - (GNWP is a civil society 
organization, instrumental in the adoption of national plans of action to oblige UN 
member states to implement the resolution) - women in local communities take up 
1325 as a primary peacebuilding tool.  The resolution is a product of an 
international civil society vision and lobbying process, and most women’s CSOs 
recognize that it will take strong citizen action to achieve its core goal of peace 
through gender equality. Among such actions are some groundbreaking initiatives 
of East Asian women, one of them aiming to end the state of war that has divided 
the Korean people, and obstructed peace throughout the region.  

“Korea Peace Now! Women Mobilizing to End the War” is a global campaign 
launched and supported by Women Cross the DMZ (inaugurated in 2015 by an 
international group of feminists with women from both north and south), The 
Women’s International League for Peace and Freedom, and the Nobel Women’s 
Initiative (women laureates who unite to support various disarmament and peace 
undertakings) in cooperation with the Korean Women’s Movement for Peace. The 
campaign manifests international feminist solidarity in advocating peace and 
gender equality in its call for the negotiation and implementation of a treaty to end 
the state of war between North and South Korea.  

I first experienced international feminist solidarity in East Asia as a consequence of 
the publication of a Japanese translation of Sexism and the War System (Keiso 
Shobo, 1988). That translation led to my introduction and subsequent cooperation 
with Okinawa Women Act Against Military Violence (OWAAMV), organized in 1995 
as a response to on-going violence against women committed by American military 
over the decades of their long term presence on the island. The women of 
OWAAMV and I shared the belief that such violence was integral to the war system, 
and was likely to continue so as long as wars were prepared for and fought. 

In the years following the Fourth World Conference on Women (Beijing 1995), 
military violence against women, especially sexual violence in armed conflict has 
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become a concern of international civil society and the United Nations. Multiple 
resolutions on the issue followed the adoption of UNSCR 1325, but only recently 
has a serious call for women’s participation in security matters been on the Council 
agenda.  None of these resolutions acknowledge the essential sexist-militarist 
symbiosis that makes violence against women inextricable from armed conflict, 
and none focuses on the need to abolish war that motived the women of civil 
society who initiated the 1325 process. If violence against women in armed conflict 
is to be prevented, armed conflict must be prevented. It must be renounced in 
favor of disarmament, demilitarization and the multiple modes of nonviolent 
conflict resolution, long practiced in various societies. 

That violence against women is integral to war was made vividly and tragically clear 
by another initiative of Asian and international feminists who in 2000 reopened the 
Tokyo War Crimes Tribunal of 1945, providing the world with well documented 
evidence of the sexual enslavement of “Comfort Women.” The Women’s 
International War Crimes Tribunal on Japanese Military Sexual Slavery fully 
exposed the war system’s objectification and commodification of women as war 
materials, a prime example of the same dehumanization that persuades ordinary 
people to take up arms against others, a war strategy identified in Sexism and the 
War System. The Tribunal was a highly significant peace and gender justice 
initiative, undertaken under the leadership of the Japanese feminist journalist, 
Yayori Matsui. Matsui’s reportage had disclosed the extent and human damage the 
“Comfort Women” military enterprise had inflicted upon thousands of women, 
impressed into sexual slavery throughout the Pacific theater of war, the greater 
number from Korea.  Realized through an international collaboration, starting with 
Japanese and Korean feminists, it was extended to all the countries affected by the 
crimes. After a year of deliberations, a panel of distinguished jurists issued their   
findings of responsibility among men at the highest levels of the Japanese military 
and government, attesting to the criminality of war itself. (The Women’s 
International War Crimes Tribunal for the Trial of Japan’s Military Sexual Slavery, 
Case No PT- 2000 – I – T, Delivered December 4, 2001, The Hague, The Netherlands)  

International feminist solidarity also has been instrumental in organizing the global 
movement for the withdrawal of foreign military bases from Asia and all world 
regions.  Feminist participation in the “anti-base movement” is largely motivated 
by constant military violence against women in base areas such as that denounced 
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by OWAAMV, and that inspired centers of assistance to its victims, such as “My 
Sisters Place” in Korea.  Emblematic of multiple efforts of women’s peace 
movements, striving for a human security system realized through demilitarization, 
the anti-base movement aims toward reducing dependency on armaments and 
militaries as the primary tools of “security,” and ending military violence against 
women by ending war.  Some see it as a step toward establishing an alternative, 
demilitarized global security system designed for human wellbeing. These and 
other feminists advocating an alternative security system insist upon “the gender 
imperative,” the need to include the factor of gender in all policy making as an 
overarching principle of security policy and democratic governance (The Gender 
Imperative: Human Security vs. State Security ,2nd edition, B. Reardon and A. Hans, 
eds. Routledge, 2019).  They argue that the patriarchal priority the war system gives 
to the security of the state, i.e. militarized security, over the security of the people 
it governs, i.e. human security, precludes possibilities for wide-spread human well-
being, thwarted by the patriarchal drive to consume, control and exploit Earth and 
all its resources. 

Unchecked, this drive and the meta-crises it has produced will likely end in the 
extinction of human civilization and the destruction of Earth, the “unparalleled 
catastrophe” foreseen by Einstein in the thinking that unleashed the atomic bomb. 
The recent resurgence of patriarchal norms and policies, the misogynous religious 
fundamentalisms, claiming to base themselves on the ultimate interpretation of 
virtually every faith, threaten the very civilizations that produced those faiths, and 
deny the human rights of all who do not accept their primacy. Traditional patriarchy 
is even emboldened in secular, “democratic” societies by rising nationalist 
authoritarianism, its enforcement mechanism, militarism, and its most destructive 
consequence, the climate crisis. The militarist-sexist symbiosis has metastasized 
into the multiple, interrelated functions that comprise contemporary patriarchy, an 
elaborate structure of restrictions and repressions administered through a 
hierarchical gender order of binaries that begin with the separation of men and 
women as different orders of human beings, one dominant over the other, 
rationalized by attributing superiority and thereby greater entitlement to men. The 
same rationalizations uphold racism, colonialism, heterosexism, the 
anthropomorphism that despoils the planet, and all the manifestations of the 
hierarchical worldview patriarchy has spawned. It manifests in: claims such as 
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white supremacy and the “righteous” violence committed to restore it; in the 
denigration and persecution of women political leaders and human rights activists; 
in the denial of the climate crisis and the return to nuclear terrorism. The gender 
imperative has become an Earth Imperative. The survival stakes were never higher, 
never was there greater need of gender equality, and the urgency of a 
comprehensive response to human and planetary survival never more evident. 

Patriarchy as manifest at the beginning of the third decade of the 21st Century may 
be seen as more complex than we understood it to be in 1985. Feminism now 
accords equal significance to environmental restoration as it does to ending war 
and achieving gender equality, and some now see the Earth imperative to be as 
integrally related to the abolition of the war system as is gender equality. Feminist 
frameworks now comprehend all human oppressions that originate in patriarchy. 
Racism, colonialism, heterosexism, anthropomorphism, all the noted “isms” that 
impose structural and systemic vulnerability on particular categories of living 
beings, are within the bounds of feminist concern, as these oppressions are more 
vigorously cultivated by patriarchal elites in seeking to define and control the “real” 
world.  

In this wider framework, feminism continues to challenge the reductionist thinking, 
identified as characteristic of negative masculine perspectives in 1985. So, too, 
political elites continue to denigrate views other than their own “realist” 
perspective, still valorize force and incite violence. As I write this, mass shootings 
in which white supremacist men inflict indiscriminate mayhem on their neighbors, 
mainly people of color, immigrants, and “the other” are rampant in the United 
States. It is reported that these “shooters” harbored deep hatred of women. The 
vilification of women political leaders of color manifest one of the multiple “inter-
functions” of patriarchy, infusing sexism with racism. These “isms” function 
together in the denigration of “other,” integral to patriarchal thinking. Similar acts 
of patriarchal violence have been committed in many countries where religious, 
ethnic and sexual violence are the currency of politics, separation for domination, 
the apparent motive. The 1985 critiques of main stream feminist thinking and that 
of the majority of male peace researchers set forth in Chapter 4 have, as noted, 
been mitigated, and the views of both widened. Yet, I find the critiques still 
painfully relevant to standard political thinking today.  I see the need to transform 
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our thinking about the peace problematic, as presented by these present forms of 
patriarchy, to be more urgent than ever before.  

Readers will note that a similar argument was made in the Epilogue to the 1996 
Syracuse University Press publication of Sexism and the War System, noting then, 
as well, that significant geo-political changes had taken place in the preceding 
decade. Then, as now, I asserted the need to transform our thinking so as to achieve 
transformation of the present world power structure, so careless of the destruction 
it has wrought and blind to its own demise, inevitable in its neglect of the Earth 
imperative. The political urgency has become even more acute than in 1996, and 
the dominant thinking more antithetical to all that the international networks of 
feminist solidarity strive for, the transformation the global patriarchal order into an 
alternative order that cherishing life, organizes itself to enhance the wellbeing of 
all, including our living planet. The obstacles are surely daunting. Yet, I still believe 
that transformative change is possible.  “Transformation is the continuous process 
by which human beings exercise choice, change reality and find meaning. 
Transformation is life. Feminism chooses life” (Sexism and the War System. p. 97). 

Feminists in solidarity networks throughout the world are choosing life. In acting to 
change the injustices of the present reality, they may make it possible for the 
Korean people and all peoples to choose peace. I find meaning in their purpose and 
salute their commitment.  Their efforts manifest the possibilities for peace that can 
be realized when women participate fully and equally in all matters of peace and 
security. I dedicate this Korean edition to these courageous feminists to honor their 
contribution to realizing the vision of an enhanced life for all the peoples of Earth. 

8/16/19 


